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Finding your Place in God's Story: The Covenant of Grace and Everyday Life - This class will take you step 

by step through the covenants of the Bible and help you understand the over-arching plot of scripture 

through the lens of God's Covenant of Grace. We will explore the aspect of God's covenant through its 

various administrations throughout the Old and New testaments and answer the question:  

What does each sub-plot mean for our lives today?  

What role do we play in God's story of redemption?  

How does a promise made so many centuries ago to Noah, Abraham and David have an impact on my 

life?  

The objective of this class is: to equip you with the confidence to read and understand scripture and find 

your place in the continuing story of God's redemptive grace.  

Up to this point, we have journeyed through the major covenants of the Old Testament and explored the 

individual sub-plots and how they relate to the overarching plot of the redemptive story of scripture. From 

Adam to David, we have seen God’s desire to live among us and be our God. We have been given insight 

into the great lengths to which God will go to secure us to Himself as His people. We will now explore the 

phase of redemptive history, which I will call the dark before dawn. The individual covenants have built 

on each preceding covenant, and collectively disclose the out-working of God’s redemptive plan. 

However, from the time of King David until the time of Christ, there are no “additions” to the plot of 

scripture. Instead we are given an embarrassing and far too close for comfort glimpse into the life of God’s 

people under the covenants. This becomes the context for a promised “new” covenant. Not new in the 

sense that it replaces the former covenant(s), but new in that it is the temporal fruition of all the former 

covenants. If the advent of Christ is the dividing line of history (and it is), then the New Covenant as 

prophesied in Jeremiah 31 and explored in greater detail below is simply the final covenant occurring on 

this side of the dividing line of history.  

1) Pre-exilic life under the covenants – Although the reign of David was the golden age of the Jewish 
monarchy, the reign of David’s successor (Solomon) quickly reveals the fallen nature of man and 
the inability of any ordinary descendent of Adam to faithfully adhere to the law of God.  
 

a) The Responsibility of the King: it is about this time that we are informed of the grave 
responsibility placed upon the King, a responsibility that often directed or re-directed 
the course of God’s covenant people. Throughout 1 & 2 Kings, and 1 & 2 Chronicles 
we see a cycle: a king who honored the covenant (law) of the Lord, and led 
Israel/Judah in the same, and a king who did not honor the covenant of the Lord and 
led Israel/Judah to do the same. In both instances, God’s people would be blessed or 
cursed based on the adherence of the King to God’s Covenant. O Palmer Robertson 
states the following, “To be king in Israel is to be in covenant relation with Yahveh. 
The king in his position as national head mediates the covenant to the people.  The 
king not only represents God in his authority as covenant Lord to the people. He also 
represents the people to God.”1 
 

                                                           
1 O. Palmer Robertson, The Christ of the Covenants pg. 235 
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b) The Divided Kingdom: Before the passing of King Solomon, God sent the prophet 
Ahijah to Jeroboam to declare that he was taking ten of the twelve tribes away from 
Solomon’s son and giving them to Jeroboam (1 Kings 11:29-39). A great cataclysmic 
break occurred that would not be remedied throughout the remainder of the history 
of God’s people: the separation of Israel and Judah.  

 
2) The Exile – (Jeremiah 22:1-9) the unthinkable happened. Israel/Judah who always saw themselves 

as invincible were removed from the land of promise. In Babylon, the land of Judah’s captivity 
they were without a land and without a king, but God gave them prophets. These prophets 
(Jeremiah, Ezekiel and Daniel) admonished them to look beyond the absence of a king and of the 
Promised Land which up until now had played such a pivotal role in their experience with God, to 
their mission as God’s people. Williams states, “Of the sins of Israel, the one that stands out as the 
well-spring from which all others flow is this: it presumes upon the covenant goodness of God. The 
prophets view the people’s transgressions not merely as the common lot of fallen humankind, a 
breach of God’s covenant of creation. Its sin is much more reprehensible in the light of God’s 
gracious acts of deliverance on Israel’s behalf. It is rejecting God’s demonstrated love for Israel.”2 

 
3) New Covenant Promised – One of the prophets who played an instrumental role immediately prior 

to the exile of the people of Judah into Babylon and even during the invasion and overthrow of 
Jerusalem was the prophet Jeremiah. We find the following promise of a “new” covenant in 
Jeremiah 31:31-34 
 

a) A new covenant uniting both the house of Israel and the house of Judah 
b) I will put my law within them, and I will write it upon their hearts 
c) I will be their God, and they shall be my people 
d) They shall know me – from the least to the greatest 
e) I will forgive iniquity  
f) I will remember their sin no more 

Never in any of the covenants previously discussed was the distinction made between God’s 
mission to claim a people for Himself and inner transformation. Likewise, never was the 
forgiveness of sin a key element in any of the prior covenants or the direct link between God’ law 
written on the inward parts and certain knowledge of God. Here on the brink of exile, God through 
the prophet Jeremiah is introducing a big idea to His covenant people; an idea which, though new, 
has a familiar ring to it.  After all, he did promise Abraham that in his seed all the nations of the 
earth would be a blessing. This blessing was witnessed in its brightest form up until now through 
the Davidic reign, a reign plagued by murder and interrupted by a family feud.  Surely God 
intended something far greater than this. Here his intentions are made plain. It is not enough that 
He calls a people unto Himself simply to make them a blessing to the earth. No, He longs to 
address the very curse itself – the roadblock to true blessedness (Ps. 32:2, blessed is the man 
against whom the Lord counts no iniquity and in whose spirit there is no deceit.), and by removing 
the roadblock bring complete redemption and restoration to all of creation.  

4) Post-exilic life under the covenants – After returning from Babylonian captivity, Judah would never 
again have their own king, but would be subjected to the dominion of the ruling armies of the 
day. First the Persian, then the Greek, Hasmonean and eventually the Roman empires would hold 
complete governmental sway over the lives and resources of God’s people. At the heart of the 

                                                           
2 Williams, Michael As Far as the Curse is Found pg. 195-96 
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people’s faith was the Law (Mosaic Covenant). Multiple sects of elders and teachers would arise 
which would gain varying influence in the socio-political hierarchy of the generations preceding 
Christ’s coming. The divine standard revealed in the Mosaic Law became the basis for the 
prophetic ministry of both the major and minor prophets of scripture. However, the promise 
made to King David in the Davidic covenant also played an important role in the age of the 
prophets. Had God not promised that David’s throne would be eternal? How then, was it that 
there was no king in Israel? These questions were answered by a coming hope - Emmanuel in the 
flesh: an embodiment (incarnation) of the mission of God. This coming king would fill all three 
roles covenantally defined: that of prophet, priest and king.  
 

5) What does this mean for me? As we meditate on the exile of the Old Testament covenant 

community and the reasons for it, what is our response? What should be our response? Should 

we be afraid that God might exile his New Testament covenant people in the same way he exiled 

the Old Testament covenant community?    

 


